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SERMON, 
[Concluded from page 173. 

Joun, vi. 47.— Verily, verily, I 
say unto you, He that believeth on 
me, hath everlasting life. 

INFERENCES. 

1. If there be substantial evi- 
dence in the sacred scriptures, that 
God has established an insepara- 
ble connexion between the first 
exercise of true faith, and eternal 
life ; then no passage of scripture, 
rightly explained, militates against 
this doctrine. The sacred script- 
ure is consistent with itself ;— 
otherwise it could not have been 
all given by inspiration of God.— 
To suppose that different passages 
of scripture, as they were meant to 
be understood, teach opposite doc- 
trines, is to deny the infallibility 
of the sacred writers, and, conse- 
quently, their inspiration. ‘To say, 
as some do, that men of all per- 
suasions and all sentiments, have 
scripture for their various and con- 
tradictory opinions, is to take de- 
istical ground. The scriptures, 
properly understood, support but one 
system of sentiments, the parts of 
which are intimately connected, 
and perfectly consistent with each 
other. 

If, therefore, the doctrine of the 


certain perseverance and final sal- 
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vation of all true believers, has 
been established by scripture ; it 
may be reconciled with every pas- 
sage of the word of God. 

I will here bring into view some 
of those passages, which have been 
thought most inconsistent with the 
doctrine of the saints’ perseverance, 
and endeavour to show how they 
are to be reconciled to it. 

Ezexret, xviii. 24.—“ But when 
the righteous turneth away from 
his righteousness, and committeth 
iniquity, and doeth according to all 
the abominations that the wicked 
man doeth, shall he live? All his 
righteousness that he hath done 
shall not be mentioned: in his 
trespass that he hath trespassed, 
and in his sin that he hath sinned, 
in them shall he die.” 

This passage may be reconciled 
with the certain perseverance of 
the saints, in two ways: 

First. It may be supposed, that 
by the righteous, is here meant, 
one professedly and apparently 
righteous, but not so in reality.— 
But as this, perhaps, is not the 
true sense of the passage, it may 
be observed, 

Secondly, That it is not here 
asserted, that any righteous man 
ever did, or ever will, turn from his 
righteousness. It is only declared 
what would become of a righteous 
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man, in case he should turn from 
his righteousness, and become ha- 
bitually wicked. In order to set 
this passage in opposition to the 
doctrine taught in our text, it ust 
be proved that by a righteous man, 
is here meant one truly upright and 
godly, and that some such man has 
turned, or will turn, irrecoverably, 
from his righteousness. But nei- 
ther of these, and much less both 
of them, has yet been proved. 
Hesrews, vi. 4—6.—* It is im- 
possible for those, who were once 
enlightened, and have tasted of 
the heavenly gift, and were made 
artakers of the Holy Ghost, and 
ive tasted of the good word of 
God and the powers of the world 
to come, if they shall fall away, to 
renew them again unto repentance; 
seeing they crucify unto themselves 
the Son of God afresh, and put him 
to an open shame ”’ 
This passage is near akin to the 
one just quoted from Ezekiel, and 


, 


may be reconciled with the perse- 


verance of saints, much in the 
same way. Ifthe persons here de- 
scribed, are not real Christians, 
but only enlightened, awakened, 
convinced sinners, as some sup- 
pose ; it ts easy to see, that the 
passage presents no difficulty in 
the way of the doctrine under con- 
sideration. The apostacy of ever 
so many enlightened sinners, would 
never prove the perdition of one 
renewed saint. 

But ifthe persons here describ- 
ed, are supposed to be rea] Christ- 
ians, as, it seems most probable 
they are ; it is sufficient to observe, 
that itis not here sajd, that any 
such ever will fall away, but iF 
they should, it would bé impossi- 
ble to renew them again unto re- 
pentance. It is. implied, in this 
passage, that Christians, if they 
should apostatize, would perish ; 
but it is not° asserted that any of 


sermon. 


SEPTEMBER, 


them ever did, or ever will It is 
a warning to Christians, needed, 
and desiyned as the means of their 
perseverance in holiness to the end. 

Marriew, xxiv. 12, 13.—“ And 
because iniquity shall abound, the 
love of many shall wax cold. But 
he that endureth unto the end, the 
same shall be saved.” 

By the many, whose love shall 
wax cold in atime of declension 
and persecution, cannot be meant 
true believers; for thcir love and 
zeul are rather inflamed than cool- 
ed by the prevalence of iniquity. 
They will not follow a multitude to 
do evil, and the persecution which 
they experience, while it excites 
both their indignation and com- 
passion, increases their ardour. in 
the defence of truth and the pro- 
motion of righteousness. They 
are false prof ssors, w' ose love is 
mercenary, who follow Christ for 
the loaves and fishes, that lose their 
love to Clyist, when imiquity a- 
bounds, and persecution arises for 
the word’s,sake. While he, 
has that.true and living faith, which 
works by disinterested love, en- 
dures to.the end, and will not fail 
of salvation. 

Joun, xy. 1, 2.— Lam the true 
vine, and my Father is the hus- 
bandman. Every. branch in me, 
that. beareth not fruit, He taketh 
away.” 

To ascertain. the sense of this 
passage, it is only necessary to an- 
swer the question, Who is meant 
by the branch in Christ, that bear- 
eth not frujt? Surely, a trug be- 
liever cannot, be meant; for. true 
faith worketh by love, and ever 
welds the peaceable fruits. of right- 
equsness, A, hypocrite, who is in 
Christ. by profession, only, is, the 
branch that beareth not fruit,— 
Every one, whois in Christ, by a 
true and.holy faith, bears fruit. un- 
to eternal life. Hence, our Lord 


who 
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adds, v. 5. “‘ He that abideth in me, 
and ! in him, the same bringeth 
forth much fruit.’’ This explains 
the 6th verse, ‘‘ if a man abide not 
in me, he is cast forth as a branch, 
and is withered ;” i. e. Ifa man be 
in Christ only by profession, and 
does not abide in him by a true 
and living faith, he is an unfruitful 
branch, that will wither in the heat 
of temptation, and is fit only to be 
cast away and burned. 


The above passages are a fair 


specimen of all those, which have 


ever been thought inconsistent 
with the doctrine meintained in 
the preceding discourse, and are 
those, on which the 
the ductrine, chietly rely. As 
these, so all the rest may easily be 
reconciled with the certain perse- 
verance and final salvation of every 
true belrever. 

2. If it be taught in sacted 
scripture, that there is an insepa- 
rable connexion between the first 
exercise of faith, and eternal life ; 
tlren there can be no valid objec- 
tion brought against this doetrine. 
Objections may be raised, by in- 
genious men, against any doctrine 
of the Bible, and sometimes 
plausible, as to appear to have 
weight, and so subtile, as to appear 
difficult to.answer. But that no 
valid objection can lie against any 
scriptural doctrine, is as certain, 
as that all scripture is given by in- 
spiration of God. Any one may 
rationally and safely receive a doc 
trine, plainly taught in scripture, 
although he may not be able, at 
present, to answer all the objec- 
tions, which men of corrupt minds 
and destitute of the truth, may al- 
lege against it. 

The doctrine of the persever- 
ance and final salvation of all true 
believe:s, is pleasing, in itself, to 
all who have a hope that they are 
helievess in Christ, and would be 
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universally received and approved’ 
if it were not inseparably connect. 
ed with the decrees of God, the 
election of grace, divine agency, 
and other doctrines, displeasing to 
the sél sufficient and self-righteous, 
who are unwilling to be absolutely 
dependant upon the sovereign grace 
of God for their salvation. 

It has been objected against the 
doctrine in question, that it sus 
percedes the use of means, and 
renders the exhortations and warn- 
ings addressed to saints in script- 
ure, useless and insignificant. 

But to this it may be répliéed, 
that the certainty of the end does 
not at all supercede the necessity of 
using means to attain it. It was 
certain that Paul and those with 
him on the wreck, would all get 
safe to land; for an angel had as- 
sured the apostle, that this would 
be the event. But this did not ren- 
der tt unneceessary for the sailors 
to stay and use their exertions to 
get the vessel to land. Their ex- 
ertions were the very means ap- 
pointed to save the crew. Hence 
Paul said, “ Except theSe abide in 
the ship, ye cannot be saved.”— 
The perseverance of believers in 
holiness, is necessary to their sal- 
vation. And to excite them to 
persevere, exhortations and warn- 
ings are necessary means. It 
would be strange reasoning to say, 
that means are unnecessary, be- 
cause God has determined to maké 
them effectual. Because God prom- 
ised Hezekiah, that le should live 
fifteen years longer, it would have 
been very absurd for. him to have 
inferred from that promise, that he 
no longer needed to eat and drink, 
and tliat he might safely run into 
the fire, or into the water. Though 
God has made the salvation of be- 
lievers certain: yet they have nat- 
ural power to desttoy themselves, 
and thete is danger, on their part, 
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that they will. They must watch 
and pray, and strive to enter in at 
the strait gate, and press toward 
the mark for the prize of the high 
valling of God in Christ Jesus — 
They have reason to fear, lest a 
promise being left them of entering 
ito rest, any of them should seem 
to come short of it. Unless they 
keep under their bodies and bring 
them into subjection, they will be 
castaways. If they draw back, it 
will be to perdition. 

Again: It has been objected, 
that the doctrine of the infallible 
salvation of believers, has a tenden- 
cy to confirm the false hopes of 
hypocrites. Those hypocrites, who 
deceive themselves as well as others, 
imagine that they have been con- 
verted and are true believers ; and 
hence, embracing the doctrine, 
that there is a certain connexion 
between the first exercise of faith, 
and eternal life, they rest secure, 
while in the gall of bitterness and 
bonds of iniquity. 

That hypocrites abuse the doc- 
trine to this fatal end, is freely ad- 
mitted. But what doctrine of the 
gospel do they not thus abuse? 
The doctrine in our text, does not 
furnish hypocrites with any ration- 
al ground of hope. It is the height 
of presumption for hypocrites and 
unbelievers to conclude that they 
shall be saved, because God is de- 
termined and has promised to save 
believers and saints. 

I shall, at present, take notice 
of but one objection more ; which 
is this, that the doctrine of perse- 
verance has a tendency to render 
believers remiss in duty. 

It may be replied, that this doc- 
trine cannot have this effect upon 
any, who do not feel sure, that they 
are true believers. And how few 
are sure of this? But, suppose be- 
lievers have, what they all might 
and ought to have, the full assur- 
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ance of hope, that they have passed 
from death unto life; still they 
know, that they are to be saved 
through sanctification of the Spirit, 
as well as belief of the truth, and 
that the doctrine of perseverance 
will not save them, unless they 
persevere. Besides, they see rea- 
son to expect, that their sins will 
bring upon them chastisements in 
this world, and greatly diminish 
their eternal reward in the next. 

But, the proper answer to the 
above objection, is this ; to suppose 
that a belief of the certainty of 
salvation, will render saints remiss 
in duty, is to suppose that they 
are prompted to duty, like the 
wicked men of the world, by 
motives of private interest mere- 
ly: whereas the glory of God and 
the interest of Christ are their su- 
yreme aud ultimate aim, in all their 
holy services. It is absurd to 
suppose, that real saints, who seek 
not their own things, but the things 
of Jesus Christ, should take occa- 
sion from the certainty of the sal- 
vation of believers, to omit any du- 
ty, or indulge in any sin; for this 
amounts to a denial of the distinc- 
tion between saints and sinners, 
and between selfishness and dis- 
interested love. 

3. If there is a sure connexion 
between the first exercise of true 
faith, and perseverance unto eter- 
nal life; then those conversions, 
from which men may fall away and 
finally perish, are spurious and 
false. 

The doctrine of perseverance is 
doubtless consistent with much im- 
perfection in believers. The best 
of saints may sometimes fall into 
heinous sins, as did David and Pe- 
ter. But if they fall, they shall 
rise again. God will carry on, 
progressively, the work which he 
has begun in their hearts, until the 
day of Jesus Christ. He wali cause 
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them, notwithstanding their lapses 
and backslidings, to grow, on the 
whole, both in knowledge and 
grace. “ The path of the just is 
as the shining light, which shineth 
more and more unto the perfect 
day.” Those, therefore, who ha- 
bitually and irrecoverably fall away, 
were never truly converted. 

There is a kind of conversion, 
not unfrequent, it is feared, at this 
day, and often mistaken for the 
new birth, from which men may, 
and often do, fall away. It con- 
sists in great hope and joy, on ac- 
count of a belief, which the sub- 
jects of it, somehow, obtain, that 
Christ is theirs, that their sins are 
forgiven, and that they are in th 
road to heaven. Itis a conversion 
from slavish fear to selfish hope, 
from the sorrow of the’ world to the 
joy of the self-deceiver. Such con- 
versions are all a delusion. They 
take place without any change ot 
heart ; the ground of them isa hope 
without the least evidence to sup- 
port it; and their fruits are merely 
rapturous joys and dead works.— 
It is, therefore, neither matter of 
wonder, nor of regret, that men fall 
away from such false conversions, 
which are among the most suc- 
cessful means which the adversary 
employs to people his kingdom. 

t. If God has established an in- 
separable connexion between the 
lirst exercise of true faith, and eter- 
nal life; then it is not necessary 
that saints should be perfectly ho- 
ly, when they die, in order to be 
saved. Imperfection at the close 
of life is as consistent with the 
perseverance of the saints, as im- 
perfection at any other period.— 
The connexion between faith and 
cternal life no more depends upon 
the last act of one’s life, than upon 
any preceding act. If it should be 
said, that no sins can be forgiven, 
which are not repented of in this 
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life; it may be replied, that there 
is no reason to suppose, that saints 
in general have ever been able to 
recollect'and particularly repent of 
one of a hundred, if of one ofa 
thousand of their sins. And who, 
then, can be saved? The truth ap- 
pears to be, that the covenant of 
grace secures salvation to the peni- 
tent believer, though he can recol- 
lect but a small part of his sins, and 
will continue to add to them, more 
or less, as long as he lives: and 
though his last in this 
world, should be a sinful one, yet 
his first exercise in the other world, 
will be a holy one. 

5. We may infer from what has 
been advanced, the way in which 
believers may attain to the full as- 
surance Of hope. They may ar- 
rive at this very desirable attain- 
ment, by acquiring and perceiving 
evidence, that they have exercised 
true faith in Christ; for between 
the first exercise of true faith in 
Christ, and eternal life, there is 
an infallible connexion. If, in- 
deed. there were not such a con- 
nexion, it would be impossible for 
saints ever to obtain any degree of 
hope, much less an assurance, of 
their salvation: for though they 
might have an infallible knowledge 
of their present faith; yet this 
would ‘furnish no evidence of their 
salvation, since, for aught they 
know, they may fall away unto per- 
dition. 


exercise 


But, as saints may have just as 
much evidence of their final salva- 
tion, as of their present faith ; it is 
not impossible for them to attain to 


full assurance of eternal life. For, 
by proper and faithful self-examina- 
tion, they may arrive at a know- 
ledge of the reality and genuine- 
ness of their faith in Christ. Hence 
it is enjoined upon them, by apos- 
tolic authority, to examine, prove 
and know themselves,and to give al! 
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diligenct to make their calling and 
election sure. Thus the apostles 
end primitive Christians did. Paul 
was able to say, “I know whom I 
have believed, and I am persuad- 
ed that He és able to keep that 
which I have committed to Him, 
against that day—1 am in a strait 
betwixt two, having a desire to de- 
part, and to be with Christ, which 
ts far better.” And John could say, 
“We know that we have passed 
from death unto life, because we 
dove the brethren.” - 

6. We may infet from what has 
been said, that the doctrine of the 
perseverance of the saints, vrewed 


in a true light, is a doctrine of 


great practical importance. It tends 
to make saints humble and holy— 
to lead them out of themselves, and 
show them theit entire dependence 
upon the sovereign grace of God, 
the constant agency of the Holy 
Spirit, and the all-suffictency and 
faithfulness of the divine Redeem 
er. The doctrine of the certain 
perseterance and salvation of be+ 
hievers, rightly explained, teaches 
sxints that they ate ‘not sufficient 
of themselves to think any thing 
as of themselves, but that their suf- 
ficiency is of God’—that neither 
their present exercises, nor their 
past experiences, give them any 
security for their salvatron—that 
all theit hope rests upon the pur- 
pose, promise, and power of God— 
and that they are as dependant up- 
on God for every holy exercise, as 
sinners are for a new heart. At 
the same time, this doctrine tends 
to excite believers to wateh and 
pray, to resist temptation, to keep 
the); hearts with diligence, and to 
be fervent in spirit serving the 
Lord ; since none but those who 
endare to the end, shall be saved. 
It also gives believers the highest 
encouragement to labour to enter 
into that rest that remaineth to the 
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people of God ; as it assures then, 
that He who has begun a good 
work in them, will carry it on, and 
that nothing shall ever be able to 
separate them from the love of God, 
which is in- Christ Jesus their 
Lord. 

This doctrine is also calculated 
4o detect hypocrites and self-de- 
eeivers; as it shows them, on the 
one hand, that their perseverance 
in a false faith, and in dead works, 
will never save them, and on tire 
other hand, that their apostacy 
from a Christian profession, is a 
certain token of their perdition. 

And fmally, this doctrine of an 
infallible connexion between faith, 
and eternal life, exhibits the most 
weighty motives to sinners, to em- 
brace and obey the gospel. It 
teaches tlrem, that if they will be- 
lieve on the Lord Jesus Christ 
they shail certainly be saved ; but 
that, if they remain in unbelief, 
they will die in their sins, and be 
miserable forever. Such is the 
salutary, practical tendency of the 
doctrine of the saint’s persever- 
ance. 

But, on the contrary, a denial of 
this scriptural doctrine, has a per- 
nicious effect. It leads professors 
to depend upon themselves ; and 
thus nourishes their selfsufficien- 
cy. A denial of this doctrine, leads 
professors to think they must be, 
and often to imagine that they are 
perfect,and thus nourishes their sel - 
righteousness and spiritual pride. 
A denial of the true doctrine of the 
saints’ perseverance, flatters false 
converts that they are, and ungod- 
ly apostates that they have been, 
true believers; while, at the same 
time, it puts it entirely out of the 
power of the most sincere and 
faithful Christians to obtain any 
well-grounded hope of escaping the 
wrath to come, and greatly weak- 
ens the motive by which sinners 
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are urged to repent and believe the 
gospel Such is the pernicious ef- 
fect of a denial of the doctrine of 
the saints’ perseverance. 

Let Christians, then, hold fast 
this precious doctrine of their faith, 
without wavering. And let them 
live egreeably. to it. Let them be 
humble, and watchful, and diligent, 
working out their own salvation 
with fear and trembling, since it is 
God that worketh in them to will 
and to do of his own good pleas- 
ure. Let them not be high-mind- 
ed, but fear lest they should seem 
tocome short of the promised rest. 
Let them give diligence to add to 
heir faith virtue—kuowledge— 
telnperance— patience—-godliness 
—-brotherly-kindness—and charity, 
and thus make their calling and 
election sure: for if they do U:ese 
things, they shall never fall; but 
an entrance shall be ministered 
unto them abundantly into the ever- 
lasting kingdom of our Lord and 
Saviour Jesus Christ. 

And let sinners be exhorted to 
come immediately to Christ, and 
have life. This is their incum- 
bent duty, and highest interest.— 
While in unbelief, they contemn 
the glorious Saviour, slight the 
riches: of divine grace, and lie ex- 
posed to aggravated and endless 
punishment. But if they will give 
Christ their hearts, and exercise 
unfeigned and holy faith in Him, 
as their God and Saviour, which is 
their most reasonable service ; their 
everlasting salvation will, from that 
moment, be secure. For He, who 
is fuithfuland true, and who. has 
all power in heaven and earth, has 
made the declaration, which none 
bat He, in heaven or earth, could 
make, and which is of more worth 
to the penitent believer, than a 
thousand worlds, Verily, verily, I 
sew unto you, he that believeth. on 
me; hath everlasting life. Aman. 


For the Hopkinsien, Magazine. 
ON THE ORIGIN OF MANKIND. 
[Concluded from page 178,} 


INFBRENCES. 


t. If it be the truth of fact, that 
all nations are of one blood: then 
we muy justly conclude, that the 
Bible is the word of God. This 
Hoportant truth is denied by multi- 
tudes. among the different nations 
of the earth. They presume to. 
call in question.the inspiration and 
authenticity of the sacred Script 
ures, and represent them as a cun- 
ningly devised fable. But this one 
plain fact which has been, perhaps, 
sufficiently established, that alf na- 
tions are of one blood, completely 
refutes, in various ways, all their 
subtile objections and sophistical 
reasonings.against the Bible. The 
plain and simple fact, that alk ua 
tions are of one blood, confirms the 
certainty of the principal facts and 
events, which we find related in 
the sacred Scriptures. It confirms 
the plain and rational account, 
which the Bible gives of the 
first and great event, of the cre- 
ation of the world. Some have 
denied, that the world ever was 
created. The greatest Pagan phi- 
losopher supposed the earth wae 
eternal and never had a beginning. 
Other philosophers have attempted 
to prove the absolute impossibility 
of creation; and asserted that it 
is a plain absardity to suppese, 
that God could produce some- 
thing out 6f nothing, or produce 
something. where nothing existed 
before. ‘The same sentiment has 
been. imbibed and propagated with- 
in less than thirty years past. But 
the Bible tells us that the world 
had a beginning, and that in. the 
beginning, God: created the hear- 
ens and the earth, the sun, moon, 
and stars; that he separated: the 
waters from the dry land, and-form- 
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ed the earth and the ocean; that 
he caused the earth to bring forth 
trees, fruits, plants, and herbs ; that 
he created every beast of the field, 
every fowl of the air, every fish in 
the sea, and every monster in the 
deep ; and that last of all, he form- 
ed one man and one woman, unit- 
ed them ina family state, and com- 
manded them to multiply and re- 
plenish the earth. The Bible tells 
us that God thus created the whole 
world in six days; and this account 


must be true, if all nations: are of 


one blood, and sprang from the 
same two parents. We cannot ac- 
count for the existence and simi- 
larity of all nations, on any other 
supposition than this. 

The Bible tells us, that after God 
had placed Adam and Eve in the 
garden of Eden, he gave them an 


express prohibition not to eat of 


the tree of life, which was im the 


midst of the garden, upon pain of 


death; but a subtile and malignant 
spirit in the form of a serpent, 
tempted them to eat of the forbid- 
den tree, by which they forfeited 
the divine favour, and incurred the 
penalty of death, the proper wages 
of sin; and in consequence of the 
divine Constitution, they hereby 
entailed sin and guilt on all their 
posterity. This is the scriptural 


account of the first apostacy of 


mankind, and the sin and misery 
which have flowed from it, among 
all the nations of the carth; and 
this is the only account of the uni- 
versal depravity, which ‘carries its 
own evidence of its truth and cer- 
tainty. Though men have sought 
out many inventions to account for 
the universal depravity of mankind ; 
vet the Bible gives the only ration- 
al account of it, that by one man’s 
disobedience all were made sinners. 
This must be true, if all nations are 
of one blood, and derive their ori- 
gin from one man. 
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The Bible tells us, that after 
mankind became universally cor- 
rupt and had filled the earth with 
violence, God swept them all away 
by the flood, except one single 
family. The heathens have some 
dark traditions concerning this aw- 
ful catastrophe, but they could 
never give any rational account of 
it. It cannot be credibly account- 
ed for, but on the supposition, that 
all nations are of one blood, uni- 
versally depravated, and universal- 
ly deserve destruction. Tor if they 
were of different origins, one migh! 
be guilty and not another, and it 
would be unjust to punish the in- 
nocent withthe guilty. But if they 
were all of one origin and involved 
in the same moral corruption, God 
might justly involve them all in 
one general ruin. 

If all nations are of one blood ; 
this shows the impracticability of 
palming the Mosaic history upon 
the world, ifit were nottrue. Tor 
all nations being of one family, 
they were naturally and necessarily 
connected, and must have had in- 
tercourse with one another, and 
could have contradicted and dis- 
proved the whole account of crea- 
tion, if it had been false ; and they 
would have had strong motives to 
do it; but they never attempted to 
refute it ; and only exposed their ig- 
norance by their vague and ground- 
less conjectures concerning the 
primeval state of man. 

If all nations are of one blood ; 
then it is out of the power of De- 
ists to disprove the inspiration and 
authority of the Bible. They have 
no monuments, nor history so e/d 
as the Bible. Sanchoniathon is 
the oldest historian among profane 
authors, and only a few fragments 
of his writings have come down to 
us. But he wrote since Moses; so 
that the Old Testament is the old- 
est book in the world. The Deists, 
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therefore, have no histories to dis- 
prove the Mosaic history. Nor can 
they produce any ancient monu- 
ments, to show that different na- 
tions have sprung from different 
origins. But we have innumera- 
ble monuments, and the most an- 
cient and authentic histories to 
prove, that all nations have sprung 
from one original source, agreeably 
to the Mosaic account of the crea- 
tion, and of the dispersion of man- 
kind after the deluge. The bur- 
den of proof lies on those who de- 
ny divine Revelation. [t belongs 
to them to show how such a Reve- 
lation as the Bible contains could 
come down to us, without divine 
inspiration. It carries history back 
to creation, of which there is no 
other history to be found. There 
is no profane history that gives any 
account of the first man, Adam, 
nor of his state of innocence, nor 
of his first apostacy. They have 
no histories more ancient, than 
those of the Babylonians and Egyp- 
tians. How then can they dis- 
prove the Mosaic account of the 
creation, of the state of innocence, 


of the state of man after the fall, of 


the deluge, and of the general dis- 
persion of mankind after the flood ? 
They are al! in the dark in respect 
to those great and interesting events, 
and must continue in the dark,while 
they deny the inspiration and au- 
thenticity of the Bible. This sa- 
cred volume is in our hands, and 
it is out of the power of infidels to 
take it out of our hands. 

2. If all nations are of one blood 
and belong to the same original 
family, then that notion of patriot- 
ism which is generally imbibed and 
admired, is false and unseriptural. 
One nation has no more right to 
seek their own public interests ex- 
clusively, or in opposition to the 
public interests of other nations ; 
than one member of the same fam- 
ily has to seek his own private in- 
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terest exclusively, or in opposition 
to the private interest of the rest of 
the family. It is, indeed, too com- 
mon, that one member of the fam- 
ily seeks his own interest, in oppo- 
sition to the interests of all the oth- 
er members ; but they never fail to 
complain of it as unkind and un- 
just; and every impartial person 
acquainted with the case, always 
forms, if he do not express, the 
same opinion. Brethren certainly 
ought to dwell together in union of 
affection, and of course, to seek 
each other’s interest as their own. 
This is the law of love, which is 
founded in the reason of things, 
and which is sanctioned by divine 
authority. What is true, in res- 
pect to one branch of the large fam- 
ily of mankind, is equally true, with 
respect to every branch of it, even 
the largest branches, All nations 
are morally bound to seek each 
other’s interests so far as they are 
known, and to refrain from doing 
any thing which they deem to be 
injurious tothem. ‘To feel and act 
in this manner is true patriotism. 
Sut it is not the patriotism, which 
ancient Greece and Rome practised 
and applauded, nor that which mod- 
ern France, Britain, America, and 
other nations generally practise and 
admire. It isa national maxim, to 
be lovers of their ownselves, their 
own country, and their own inter- 
ests exclusively, and in opposition 
to the interests of all other coun- 
tries and of all other nations. The 
by-laws (if I may so call them) of 
every nation, are built on this false, 
selfish, and sinful principle. No 
such principle is inculcated, or al- 
lowed in the Bible. Nations are 
under the same moral and divine 
obligation to exercise a disinterest- 
ed regard to one anotier, that 
brothers are to regard each other 
in a kind and disinterested man- 
ner ; for they are all of one blood 
and brethren of the same family.— 
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But who would think, in reading 
the history of nations, that they 
viewed one another as brethren, 
and bound to treat each other as 
such. It is shocking to read the 
history of the Jews, of the Baby- 
lonians, of the Romans, of the 
Greeks, of the French, of the En- 
glish, and ofthe Americans. They 
have all been engaged in wars and 
firhtings, and shed rivers of blood. 
Millions and millions have been 
slain by the sword, within a few 
years past, by those who call them- 
selves C'yistians. And they have 
all professed to act as patriots. All 
selfish, cruel, inhuman patriotism 
ought to be condemned, as totally 
contrary to the spirit of the gospel 
and the filial relation that all na- 
tions bear to one another. 

3. Ifall nations are of one blood 
and belong to the same human 
family ; then they have no right to 
enslave one another. All men have 
natural and unalienable rights, 
which never ought to be taken from 
them by force and violence. But 
ali nations have been guilty of this 
cruel and inhaman practice of trad- 
ing in the souls of men. ‘This vile 
traffic has been carried on for ages, 
and is still carried on in the most 
cruel and barbarous manner. Not- 
withstanding the extensive diffusion 
of both civil and religious light, re- 
specting this subject, Ciristians as 
well as heathen nations persist in 
making, selling, buying and holding 
slaves. This is a crying sin among 
heathen nations, an aggravated sin 
among Christian nations, and still 
more hcinous among Americans, 
who are so tenacious of their own 
public and personal freedom. They 
seem to think, that they originated 
from a different and nobler stock, 
than the Africans; and insist upon 
their right to make them slaves.— 
One would think, that no man of 
gense and honesty would really 
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maintain this absurd and unseript- 
ural opinion. But many, very many 
men in the nation, who pride them- 
selves for wealth, learning, and pa- 
triotism, are strong and powerful 
advocates for slavery, and carry 
their opinion into practice, by sub- 
jecting thousands and thousands of 
their African brethren to the mean- 
est and most degrading servitude. 
This is a lamentation, and ought to 
be fora lamentation. It is a deep 
stain to our national character, and 
nothing but repentance and refor- 
mation can wipe it off. 

4, Since all nations are of one 
blood and brethren of the same large 
family, God has manifested pecul- 
iar cere, wisdom, and kindness, in 
fixing the various places of their 
residence in various parts of the 
world, in the best manner, accord- 
ing to their relations to, and connex- 
ions with each other. God has not 
left the settlement of this world to 
mere chance or accident, but wise- 
ly fixed every nation in its proper 
piace. “ As he heth made of one 
blood all nations of men, so he hath 
determined the times before ap- 
pointed, and the bounds of their 
habitation.” God divided the earth 
in the days of Peleg among the 
three branches of Noah’s family, 
and ordered them to go to the sev- 
eral places of their destination. He 
fixed his own people in the place he 
had before appointed for their habi- 
tation. ‘*Thussaith the Lord, This is 
Jerusalem: [have set it in the midst 
of the nations and countries that 
are round about her.” It was not 
a matter of indifference with God, 
where he should fix the bounds of 
the children of Israel, or those of 
any other nation. He has located 
every nation that has been, is now, 
or ever will be in the world, in the 
wisest and best manner to answer 
his own purposes. And as he fixed 
the bounds of their habitations, se 
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he fixed their times. That is, the 
time when every nation should rise, 
or fall, or become mixt with any oth- 
ernation. Ina word, he appointed 
the times, when all the revolations 
among the nations of the earth 
should take place. In these ap- 
pointinents, he has manifested pe- 
culiar care, wisdom, and kindness, 
in disposing of the large family of 
menue It requires great care, 
wisdom, and kindness in a parent 
to dispose of his numerous family, 
in the wifest and best manner. It 
requires more care, wisdom, and 


kindness in a Prince to dispose of 


his numerous subjects in the wisest 
and best manner. Bat it required 
far greater care, wisdom, and kind- 
ness in God to settle the innumera- 
ble children of Adam in their prop- 
er places in this world. All the 
nations of the earth are under 
strong obligations of gratitude to 
God for determining their times 
and the bounds of their habitation. 
Though they cannot see why they 
are placed as they are, yet God 
knows why, and they have reason 
to be satisfied with the divine al- 
lotment. 
they are really contented, it will 
eventually be for the glory of God, 
and their own good. 

5. If God has made of one blood 
all the nations of the earth, and 
they are all brethren of the same 
family; then he has exercised his 
absolute soverei rnty in a very strik- 
ing manner, in the governinent of 
ile has made great and 
innumerable distinctions among the 


the world, 


nations and inhabitants of the earth. 
How differently. did he treat the 
three branches of Noali’s family, 
causing them to separate far and 
wide from each other, 
the bounds of their habitation in 
very different parts of the earth ! 
How differently did he treat Isaac 
and Ishmael, Jacob and Esau ? How 


and fixing 
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differently did he treat his own 
people, and all other nations? He 
has placed one nation in a warm 
and another in acold country. He 
has placed one nation in a richand 
another in a poor, barren country. 
He has raised one nation to great 
power, opulence, and dignity, and 
reduced many other people to ser- 
vitude, poverty, and meanness.— 
Ife has placed families and individ- 
uals in ten thousand different cir- 
cumstances. He has governed the 
whole world and all the inhabitants 
of it, in a mysterious and incompre- 
hensible manner. Al! things have 
come alike to all; there has been 
one event to the righteous and to 
the wicked. The race has not been 
to the swift, nor the battle to the 
strong, nor yet bread to the wise, 
nor riches to men of understand- 
ing, nor favour to men of skill ; but 
to human view, time and chance 
has happened to them all. We 
cannot how God could 
have made more or greater distinc- 
tions among men in this life, than 
he has made, or how he could have 
made greater or more visible dis- 
plays of his sovereignty in govern- 
lug one and the same large family. 
But still it is denied by thousands, 
that God has a right to act asa 
Sovereign in this world, or in the 
world to come. Surely the wnder- 
standings of men are darkened by 
the blindness of the heart; other- 
wise they could not help seeing and 
realizing the sovereig nty of God, 
which he has so visibly displayed, 


conceive 


for the express purpose of making 


the inhabitants of the earth to Aaaw, 
that he is God. God is as clearly 
to be seen in this world, as he ever 
or will be, in any ether 
Angels now look into this 
world to see the bright displays of 
his sovereigaty, and of all his other 
perfections. 


has been, 
world. 


The light here shines 


ia darkeess, but the darkness com- 
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prehendeth it not. God is passing 
before nations and kingdoms, kings 
and princes, high and low, richand 
poor, every day in his amiable and 
awful sovereignty, filling the hearts 
of some with joy, and wringing the 
hearts of others with sorrow. And 
it is impossible for any one of the 
human family to be happy in this 
world, or the next, without seeing 
and loving his sovereignty. 

6. Has God made of one blood 
all nations of men, and have they 
been so slow in coming to their 
present state of knowledge, holi- 
ness and happiness? then we have 
ground to think, that the world will 
stand many centuries longer. The 
earth is far from being fully inhab- 
ited. ‘There is room fora far wider 
spread of the human family over 
the four quarters of the globe.— 
Their numbers may increase an 
hundred fold; their knowledge may 
increase with their numbers; and 
their holiness and happiness may 


increase in proportion to their num- 


bers and knowledge. God has 
made men to dwell on all the face 
ofthe earth, and it will undoubted- 
ly be covered with them for a 
thousand years at least. The earth 
will be filled with holiness and hap- 
piness, and the glory of God, as the 
waters cover the seas, and bear a 
lively resemblance of the world 
above. The great and glorious 
fruits of the sufferings and death of 
the divine Redeemer, will be as- 
tonishingly great in the eyes of the 
whole intelligent creation, when 
his kingdom shall come, and his 
will shall be done on earth, as it is 
in heaven. 

7. Has God made of one blood 
all nations of men who now dwell 
on all the face of the earth, who 
have dwelt on the earth, and who 
will hereafter dwell on the earth? 
then the whole family of Adam will 
be immensely numerous. If the 
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seed of Abraham will be as the 
stars of heaven for multitude ?— 
what will be the seed of Adam? 
Their numbers will be beyond hu- 
man calculation, if not beyond hu- 
man conception. This immense 
family are to have one universal 
and solemn meeting. For “ when 
the Son of Man shail come in his 
glory, and all the holy angels with 
him, then shall he sit upon the 
throne of his glory. And before 
him shall be gathered all nations : 
and he shall separate them one 
from another, as a shepherd divid- 
eth his sheep from the goats.”” We 
shall all be placed in this solemn 
attitude on that great day, to hear 
our own doom, the doom of the 
whole human race, and of the 
whole intelligent creation. The 
division will be irreversible. The 
righteous shall go away into life 
eternal ; but the wicked into ever- 
lasting punishment. ‘“ The day of 
the Lord will come asa thief in the 
night; in the which the heavens 
shall pass away with a great noise, 
and the elements shall melt with 
fervent heat, the earth also, and the 
works that are therein, shall be 
burnt up. Seeing then that all 
these things shall be dissolved, what 
manner of persons ought ye to be 
in all holy conversation and god- 
liness.” Are we prepared to see 
what we must see; to hear what 
we must hear; and to be where we 
must be, to all eternity? We.are 
upon trial, and the trial will soon 
close, in eternal joy or sorrow. Be- 
hold, now is the accepted time ; 
now is the day of salvation. 
PHILANTHROPOS. 
—p—— 


For the Hopkinsian Magazine. 
THE KNOWLEDGE OF THE TRUTH. 
As I was lately walking the 


street, in one of the large towns in 
New-England, I overtook a gentle- 
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man, with whom [ had often con- 
versed on religious subjects. I soon 
asked him, how it was, that al- 
most every person would give his 
opinion, with readiness and decis- 
ion, respecting the doctrines and 
daties and preachers of the gospel 
I observed, that on other branches 
of science, no person would give 
an opinion without systematic in- 
struction and study; yet, on the- 
ology, which is the most important 
science, and includes, in its great- 
est extent, the knowledge of all be- 
ings and things, that ever exist, 
most persons are positive and con- 
fident in their opinions, in exact 
proportion to their ignorance, 
lusion and error. Science ! said he— 
there is no science in respect to re- 
About religion there is no- 
thing that can be called science.— 
But, said I, there is no religion, 
without the knowledge of the truth; 
and in the knowledge of the truth 
on religious subjects consists the 
science of theology. Theological 
science is the foundation of relig- 
ion. But if nothing can be known 
respecting religion, then religion is 
the mere- vapor of ignorance and 
delusion. The gentleman then re- 
sorted to his own feelings, as the 
foundation and standard of his re- 
ligious opinions, confidence and 
happiness. 

When I returned home, I again 
looked into the Bible for instruction 
on this subject. And I soon found 
these texts: Know, therefore, this 
day, and consider it in thine heart, 
that the Lord, he is God in heaven 
above and upon the earth beneath : 
there is none else. I will teach you 
the good and the right way. Be ye 
not as the horse, or as the mule, 
which have no understanding. In 
the hidden part thou shalt make me 
to know wisdom. Understand, ye 
brutish, among the people ; and ye 
Jools, when will ye be wise? Behold, 


de- 
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I will pour out my spirit unto you ; 
I will make known my words unto 
you. If thou criest after knowledge 
and liftest up thy voice for under- 
standing ; if thou seekest her as sil- 
ver and searchest for her as for hid 
treasure ; then shalt thou understand 
the fear of the Lord and find the 
knowle dge of God. They, ‘that seek 
the Lord, understand all things.— 
They also, that erred in spirit, shall 
come to understanding ; and they 
that murmured, shall learn doctrine. 
The priest’s lips should keep know 
ledge and they should seek the law 
at his Jesus said to those 
Jews, that believed on him, If ye 
then are ye 
my disciples indeed ; and ye shall 
know the truth and the truth shall 
make you free. This is life eternal, 

that they might know thee, the on- 
ly true God and Jesus Christ, whom 
thou hast sent. We have received 
not the spirit of the world, but the 
spirit that ts of God ; that we maght 
know the things that are freely giv- 

en to us of God. God, who com- 
manded the light to shine out of 
darkness, hath shined in our hearts, 
to give the light of the knowledge of 
the glory of God in the face of Je- 
sus Christ. I have not written unto 
because ye know not the truth, 
but because ye know it ; and that no 
lie is of the truth. 

By these texts, and by other pas- 
sages in the sacred scriptures, I 
was confirmed in the sentiment, 
that real Christians have a real 
knowledge of the truth on religious 
subjects. And I have been induc- 
ed and excited, by the importance 
of this subject, to make an attempt 
to exhibit this interesting sentiment, 
as plainly and fully as I can. For 
this purpose, I shall, 

{. Show what is meant by truth. 

The word truth, is as common- 
ly used and as well understood, as 
almost any word in our language. 


mouth. 


continue in my word, 
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Yet it is proper, in reference to my 
present object, to show what is 
meant by it. Trath, generally, 
signifies reality. If a man says 
that he thinks the Bible is the word 
of God, he speaks the trath, if such 
thoughts really exist in his mind. 
But if such thoughts do not exist 
in his mind, he speaks falsehood. 
If a man says he has been in 
Egypt and seen the pyramids, he 
speaks the truth, if it bea reality, 
that he has been there and seen 
those famous monuments of antiq- 
uity. But he speaks a falschood, 
if he has not been there and seen 
those singular objects. If a man 
asserts that the earth moves round 
the sun,. he speaks the truth; be- 
cause the earth does really move 
round the sun. Butif he asserts, 
that the sun moves round the earth, 
he speaks a falsehood ; because it 
is not a reality, that the san moves 
round the earth. Ifa man asserts, 


that virtue is truly amiable, his as- 


sertion is true; because it isa re- 
ality, that virtue is truly amiable.— 
But if he asserts, that virtue is not 
truly amiable, his assertion is false ; 
because it is not a reality, that vir- 
tue isunamiable. Ifa man asserts, 
that God governs the world, his as- 
sertion is true; because it is a re- 
ality, that he does govern the world. 
But if he asserts, that some othe 

being governs the world, his asser- 
tion 1s false; because it is nota 
reality, that any other being does 
govern it. In a word, any decla- 
ration, profession, or assertion, 
which is founded on reality, is true, 
but any declaration, profession, or 
assertion, which is not founded on 
reality, is false. Though truth is of 
ten used to signify various ideas ; yet 
it always conveys the idea of reali- 
ty, in distinction from what is not re- 
al, oris false. This the apostle plain- 
ly intimates, when he says, “no lie 
#3 of the truth.” A lie has no truth 
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in it; and truth has no lie in it.— 
Truth and falsehood are essentially 
different, and directly opposite.— 
Truth is founded on reality; but 
falsehood has no real foundation. 

Ii. | am to show what is meant 
by the truth. 

The truth is a phrase, which was 
probably very familiar to the primi- 
tive Christians ; for it is often used 
in the New Testament. And it is 
generally used im the same sense, 
to signify the Gospel, which is 
founded in truth and contains a 
whole system of divine truth. We 
read, The law was given by Moses ; 
but grace and truth came by Jesus 
Christ. Grace and truth here sig- 
nily the Gospel in distinction from 
the law. ‘The Lord Jesus Christ 
said to those, who professed to be- 
lieve on him, If ye continue in my 
word, then are ye my disciples in- 
deed. And ye shall know the 
truth and the truth shall make you 
free. The word, which he preach- 
ed and they professed to believe, 
was the gospel. When he prayed 
the Father to sanctify his disciples, 
he said, Sanctify them through thy 
truth; thy word is truth. The 
truth of God must here mean the 
gospel of his grace. Paul often 
used the same phrase to denote the 
gospel. ‘T'o the saints at Ephesus, 
he says, In whom ye ‘also trusted, 
alter that ye heard the word of 
truth, the gospel of your salvation. 
To the saiuts at Colosse, he speaks 
of the word of the teuth of the gos- 
pel. ‘lo Timothy, he says, Study 
to show thyself approved unto God, 
a workman, that needeth not to be 
ashamed, rightly dividing the word 
oftruth. James says, Of his own 
will begat he us with the word of 
truth. To the saints at Corinth, 
Paul says, Jn Christ Jesus, I have 
begotten you through the gospel. 
The truth, the word of truta, the 
truth of the gospel, and the word 
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of the truth of the gospel, are 
phrases of the same import, and are 
used by the imspiried writers, to de- 
note the gospel and its peculiar 
and essential doctrines. We know 
what means by the truth, 
when he says, I have not written 
unto you, because ye know not the 
truth, but because ye know it ; and 
that no lie is of the truth. 
means what the other inspired 
writers mean by the same phrase. 
And by the truth they an 
gospel itself, which is emphatically 
the truth, as it contains and reveals 
the only system of truth im respect 
to God, his d« 
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crees and conduct 
and the creatures and events, which 
he causes to exist. 

If]. It is proposed to show what 
is meant by the knowledge of the 
truth. Knowledge consists in the 
perception of reality. When a 


person perceives what is real, he 
has the knowledge of what is true. 
When we know any truth by the 


perception of reality, we have in 
our minds, that certainty, which 
excludes mere probability, or con- 
jecture. If two armies 
gage in battle, we may conjecture, 
or suppose, that the largest will ob- 
tain the victory. This conjecture, 
or supposition, may be probable, 
but it is not certain; and it leaves 
us in doubt about the result of the 
battle. But when we ive an 
official account of the 
conjectures and suppositions are 
removed by what is deemed cer- 
tainty. Though there are differ- 
ent kinds of knowledge, yet certain- 
ty is implied’ in every kind of 
knowledge. Intuitive knowledge 
affords certainty. We intuitively 
and certainly know, that snow is 
white, that honey is sweet, that fire 
will burn wood, and water quench 
fire. And we as intuitively and 
certainly know, that two and two 
are equal to four, that the whole is 


are to en- 
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battle, our 
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greater than a part, and that a body 
cannot exist and not exist, at the 
same time. Demonstrative know- 
edge affords certainty. By reason- 
img justly from cause to effect, we 
can demonstrate the certainty of 
God’s existence, perfections, pur- 
poses and agency. Historical knowl- 
edge affords certainty. Though it 
be granted, that what is sometimes 
accounted historical evidence may 
deceive us; yet historical testimony 
may be founded on reality, and may 
aflord such evidence, as shall pro- 
duce a degree of certainty, that 
We are as 
certain that there is such a place 
Rome by historical evidence, 
that there is such a place as Bos- 
ton, which we have oiten 
We are as certain that there was a 
battle between the British and 
Americans, on the seventeenth of 
June, 1775, at what is called Bun- 
ker-Hiil, though we did not see the 
battle, as we are that Hen. Daniel 
Webster delivered an address, on 
» foundation of the monu- 
which ts designed to com- 
that battle, though we 
may hare seen his face and heard 


equals demonstration 
as 
as 


seen.-—— 


laving the 
ment, 
memorate 
his voice and beheld Lafayette on 
that splendid and affecting occa- 
sion. We may be properly said to 
know any truth which we clearly 
perceive by intuitive, demonstrative, 
or historical Whenever 
any persons perceive the evidence 
in favour of the gospel and its fun- 
peculiar doctrines, 
they have that knowledge of these 
subjects, which amounts to certain- 
ty. ‘They then have in respect to 
the gospel, the perception of what 
is real and true. They know the 
truth ; and that no lie is of the truth. 
Such a knowledge of the gospel 
rises above opinion, conjecture, of 
probability. It amounts to certain- 
ty; and consists in the perception 
of the realities, which are placed be- 


evidence. 


damental anc 
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fore our minds by the light of di- 
vine tauth. 

IV. It is proposed to show that 
Christians do certainly know the 
truth of the gospel. This senti- 
ment may be evident from the fol- 
lowing considerations : 

They know that the gospel 
and its essential doctrines are true 
by the same evidence and with the 
same certainty, that they know 
many other things to be true. They 
know that all men are mortal. For 
Solomon says, The living know 
that they shall die. They know 
that wickedness and misery abound 
in this world. For John says, We 
know that we are of God and the 
whole world lieth in wickedness.— 
And Paul says, We know that the 
whole creation groaneth and trav- 
aileth in pain together. Again he 
says—We brought nothing into this 
world, and it is certain we can car- 
ry nothing out. But how do man- 
kind know these things? By testi- 
mony, observation and experience. 
Such is the nature of the evidence 
from these sources in favour of 
these facts and truths, that it amounts 
to demonstration, or certainty. By 
arguments and reasons, which are 
derived from testimony, observation 
and experience, Christians know, 
that they are the creatures of God, 
that they are bound to obey him, 
that they have disobeyed him, that 
they deserve to be punished for 
their disobedience, that God has 
given his Son to die for their salva- 
tion, that they ought to repent and 
believe ou his name, that they are 
so depraved they reject the offer of 
salvation through the death of Je- 
sus Christ, until God renews their 
hearts by the Holy Spirit, that God 
bestows his saving influence upon 
his people for his own sake, accord- 
ing to his eternal purpose; and 
that they, whom he does not renew 
by his special grace will persist in 
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sin through life and destroy them- 
selves by their voluntary wicked- 
ness, according to the holy and sov- 
ereign pleasure of God, who work- 
eth all things after the counsel of 
his own will. ‘These truths are 


primary and essential doctrines of 


the gospel. And since Christians 
know, that these doctrines are true, 
it is proper to say that they know 
the gospel is true; and that their 
knowledge amounts, not merely to 
probability, but to absolute certain- 
ty. 

2. God appeals to the judgment 
of his people, for a decision on the 
most important subjects of religion 
He says, ‘ O house of Israel, are not 
my ways equi al? are not your ways 
unequal ? ” We can see no pro- 
priety in this appeal, unless they 
could certainly know the truth re- 
specting the ways of God and their 
own ways. Nor can we see any 
propriety in another appeal upon 
the same subject, unless they were 
competent judges of it. “ Hear ye, 
O mountains, the Lord’s controver- 
sy, and ye strong foundations of the 
earth: for the Lord hath a contro- 
versy with his people, and he will 
plead with Israel. O my people, 
what have I done unto thee? and 
in what have I wearied thee? tes- 
tify against me.” Will men, who 
contend about an important subject, 
submit the decision of it to those 
whom they know to be incompetent 
judges? Can we, then, suppose 
that Ged would appeal to his peo- 
ple for a decision of their mutual 
controversy, if he knew that they 
could not understand the nature and 
merits of the cause? His repeated 
appeals to their understandings and 
consciences amount to a demonstra- 
tion, that God knew that they knew 
the nature, rectitude and obligation 
of his commands, and the nature, 
sinfulness and criminality of their 
disobedience. 
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The Lord Jesus Christ said to 
his hearers, Yea, and why even of 
yourselves judge ye not what is 
right? Again he said, Which of 
you conviaceth me 
{ say the truth, why do ye not be- 
lieve me f These questions are per- 
fectly absurd his hearers were 
unable to judge and decide respec- 
ing truth and duty. It would, m- 
deed, be absurd for God to give any 
instructions, or commands to his 
people, if they could not know, that 
they came from him, that they 
were holy, just and good, and that 
they were clothed with his supreme 
authority. 

3. Good men, according to the 
scriptures, do really know the truth 
respecting God and divine things. 
David says unto God, They that 
know thy name, will put their trust 
in thee. Again—O continue thy 
loving kindness unto them that 
know thee. To the pious person 
Solomon says, Thou shalt under- 


stand righteousness and judgment 
and equity; yea, every good path, 
Again he says, knowledge is easy 


to him that understandeth. 
Isaiah God says, 
know me. By the same proph- 
et he says of the way of holi- 
ness, The uncjean shall not pass 
over it, but it shall be for those ; 
the wayfaring men, though fools, 
shall not err in it. By Jeremiah he 
says of his people, I will give them 
an heartto knowme, Jesus Christ 
said to his disciples, It is given un- 
to you to know the mysteries of the 
kingdom. of heaven. Again he 
says—I am the good shepherd and 


By 
My people shall 


know my sheep, and am known of 
| 


mine, e also says, that his sheep 
know his voice. And. again, 
any man will do his will, he shall 
know of the doctrine, whether it be 
of God, or whether | speak of my- 
self. The apostle says, He that is 
spiritual, judgeth all things, Again 
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of sin? and if 
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he says, We have renounced the 
hidden things of dishonesty; uot 
walking in crafiiness, nor handling 
the word of God de ceitiully ; but 
by manifestation of the truth, com- 
mending ourselves to every man’s 
conscience in the sight of God. The 
apostle could not have conveyed the 
truth to the conscience of every 
man without conveying it te his un- 
derstanding. John says to Chris- 
tians, Ye have an unction from the 
Holy One, and ye know all things. 
The inspired writers, then, assure 
us, that, not only eminent Christ- 
ians, but Christians, generally, have 
the knowledge of the truth. And 
it may be observed, 

4. That real Christians, them- 
selves, profess to have this know- 
ledge. They profess to know the 
gospel of truth, to know that they 
are born of God, and to know that 
they have a title to eternal life.— 
When many of Christ’s hearers 
withdrew from him, he said unto 
the twelve, Will ye also go away? 
Then Simon Peter answered him, 
Lord, to whom shall we go? thou 
hast the words of eternal life. And 
we believe and are sure, that thou 
art that Christ, the Son of the liv- 
ing God. P aul says, | know whom 
I have believed, Again, he says, 
We know that all things work to- 
gether for good to them, that love 
God, tothem, who are the ca!led ac- 
cording to his purpose. John says, 
We know that we have passed from 
death unto life, because we love 
the brethren. And again, These 
things have I written unto you, that 
believe on the name of the Son of 
God, that ye may know that ye 
have eternal life. Now what rea- 
son could the primitive Christians 
have to speak so confidently res- 
pecting their knowledge of the gos- 
pel, of their own piety and good- 
ness, and of their title to eternal 
life, if they did pot perceive such 





210 


evidence of these things, 2s amounts 
to real certainty? If we may be- 
lieve what they say, what the 
apostles say, and what God says, 
we must be convineed, that Christ- 
ians have the knowledge of the 
truth. If Christians have the com- 
mon faculties of rational beings ; 
if they can understand the plain- 
est facts, when they are placed 
before their minds by the light of 
truth; if they cap learn and know 
any thing from the infallible testi- 
mony of the Holy Spirit in the sa- 
cred scriptures; if they can gain 
any knowledge from observation 
and experience ; then the disciple, 
whom Jesus 4oved, had sufficient 
reason to address Christians in this 
manner ;—I have not written unto 
you, because ye know notthe truth, 
but because ye know it and that no 
lie is of the trath. Senex Jevenis. 
[To be coneluded.} 


—_—>—— 
From the Christian Discipte, Vol.IT. p. 137. 


DEFENCE OF THE LETTER FROM ONE 
CLERGYMAN TO ANOTHER. 
[in rep'y to Minimus. | 


Sirn—From a conviction that 
your sentiment was the occasion of 
uncharitableness, | was first led to 
examine its correctness. It is not 
my wish to wound your feelings ; 
but as your answer has failed of 
conviucing me, you will suffer me 
to reply. It will not he needful 
that I should remark on every thing 
in your answer. As the answer 
rests on one principle, if { can show 
that to be incorrect, the things 
which rest upon it will fall of 
course. ‘The principle is concise- 
ly this: that a person may really 
appear to himself as the chief of 
sinners, while he sees reason to bh. - 
Lieve he is not. ‘This you iJlustrate 
thus, “the pain.ef a person in dis- 
tress may appear to him greater 
than that of any other person ; 
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while at the same time he sees rea- 
son to believe, that the pains of oth- 
ers are greater than his own.” 

This principle is, ] believe, found- 
ed in misapprehension, and by 
blending thmgs together, which 
ought to be separately viewed.— 
“The pains ofa person in distress” 
may be such, as to lead him incon- 
siderately to say, no other person 
ever endured pain so great as mine ; 
but a moment’s reflection may con- 
vince him of the contrary; and 
when “he sees the evidence to be- 
lieve,” that the pains of others have 
been greater than his own, it ceases 
to appear to him that bis own are 
the greatest of all. At one time a 
person’s attention is go fixed on his 
own sins or his own pcins, that he 
makes no proper comparison be- 
tween his state and that of others; 
then it is that his own seem the 
greatest; but, during this time, he 
does not “see evidence to believe’ 
the contrary. Whea that evidence 
13 clearly seem, it corrects the mis- 
apprehension, 

It may also be observed, that 2 
good person feels his own guilt, 
and his own pains, in such a man- 
ner, 98 it is impossible he should 
feel the guilt and pains of any other 
person. He feels them as Ais own ; 
and this peeuliar feeling may give 
rise to the incorrect and improper 
language which is adopted in both 
cases, 

I admit, that “the heart forms 
the character ;” that a Christian 
has more access to his own heart 
than to the hearts of others ;— 
that “no one can tell how much 
light another sins against,” &c. 
but I do not admit, that it hence 
follows, that “every Christian in 
the exercise of humility must cp- 
pear.to himself the chief of sin- 
ners,” Let the Christian “in the 
exercise of humility” spend an eve- 

ning in company with the unged!y 
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and hear them uttering the most 
horrid blasphemies against God, 
against Jesus Christ and his relig- 
ion, and wishing damnation to all 
his followers. Will this Christian 
“ appear to himself” the vilest mon- 
ster inthe company? Will he say, 
of all hearts mine is still the mo-t 
wicked ? Will he not rather fall 
before God, and adore that good- 
ness which made him to differ, 
which gave him a heart to love and 
admire what others blaspheme ? 


In answer to my first objection, 
you say, “ It is not maintained that 
humility leads people in all in- 
stances to believe, that their hearts 
are worse than the hearts of oth- 
ers; butto view them as appear- 
ing worse.” 
such a deluding tendency, as to 
make things “ appear” to us con- 
trary to what we “see reason to 
believe” they really are, what dis- 
ease of the mind could be more 
calculated to lead us to call good 
evil, and evil good, to put darkness 
for light, and light for darkness ? 

My second objection was—“ If it 
were habitual with Christians to 
éntertain euch views of themselves, 
it would be imposeible for them to 
inake a profession of religion in 
sincerity and uprightness.” To 
this you answer—*“ This objection 
would be well founded, if it were 
maintained that Christians view 
their hearts at all times worse than 
the hearts of all others ; but this,” 
you say, “is not maintained.” It 
1s however maintained that “ eve- 
ry Christian in the exercise of hu- 
mility must appear to himself the 
chiefofsinners.” Does it not then 
elearly follow from what you have 
admitted, and what you have as- 
serted, that “to make a profession 
of religion in sincerity and upright- 
ness,” the Christian mst take an 
apportunity to do it wien he is aot 
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“in the exercise of humility ?”’ 

It is granted that, “as Christians 
have some sinful exercises of heart, 
so they have some holy exercises of 
heart, which are totally different 
from all the feelings and affections 
of the impenitent, and afford evi- 
dence that they have been born of 
the spirit, and are qualified to own 
Christ before men.” But does not 
this “evidence,” resulting from 
“holy affection,” make it ‘ appear” 
to the saint, that there is something 
better in his heart, than there was 
formerly, or than there now is in 
the hearts of “ the impenitent ?”’—~ 
While he has this evidence of a re- 
newed heart, does his own heart 
still appear the vilest of all? Iu 
be the nature of humility to make 
a person “appear to himself’ the 
vilest of all creatures, must it not 
follow, that the more humble a per- 
son is, the more vile will he “ ap- 
pear” to himself to be; and the 
more unfit to profess religion? As 
it is only while “ in the exercise of 
humility” that a person resembles 
Christ, will it not follow from your 
hypothesis, that the more a person 
resembles the Lord Jesus, the viler 
his own heart will appear to him ; 
that the more goodness he really 
has in his heart, the more wicked i 
must ‘‘ appear to himself!” Unless, 
then, he infers from his heart's 
“ appearing’ to him the vilest of 
all hearts, that it is not so in reality. 
how can he profess friendship. to 
Christ, without acting im direct 
contradiction to his own views of 
himself? Must he not act on the 
evidence he has “to believe,” that 
his humility has occasioned his 
heart to “ appear’ much worse than 
it really is? 

I have no wish to hare Christiane 
think of themselves otherwise thay 
‘soberly, as they ought to think.” 
We have all abuadant rencon to lie 
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low before God. I am not afraid 
that Christians will be, or “ appear”’ 
to be, too humble. My fear is, 
that they will offend God, and dis- 
honour religion, by an inconsider- 
ate use of cust6mary language, and 
saying things which will not bear 
exammation. ‘I'here is one view 
of the subject which I cannot omit 
to state, although I must state it 
with reluctance. It is this :—when 
it is the fashion for Christians to 
use the language in question, and 
when it is generally understood 
by them, that “every Christian 
in the exercise of humility must 
eppear to himself as the chief of 
sinners,’ and that his heart must 
‘‘ appear” to him the most wicked 
of all hearts; what, under these 
cireumstaneces, is the import of the 
language? Is it not plainly this, “J 
am a humble Christian?” If it be 
the known opinion of him who uses 
the language, that it is Aumslity of 
heart which leads to it, I do not see 
how the conclusion can be avoid- 
ed, that his saymg, “I appear to 
myself the vilest sinner in the 
world,” is equivalent to saying, ‘I 
am a very humble Christian.” 

I doubt mot, however, that in 
times of darkness and depression, 
real Christians may use such lan- 
guage in sincerity, without any con- 
sideration of its being supposed to 
import a humble mind. But I am 
unableto see on what ground a per- 
son can be justified in using such 
language, while he “sees reason to 
believe” the contrary. 

It is pretty evident that your the- 
ory, and my objections to it, have 
led you to suppose you have evi- 
dence that I have never been “tru- 
ly convinced of sin and humbled 
for it.” Let me then bring your 
principle to the test. While you 
infer from my objections that I am 
destitute of humility, you probably 
infer that you have “ evidence to 
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believe” that my heart is really 
worse than yours, Now which 
heart “ @ppears’’ to you the most 
vile, yours, or mine? Does not my 
heart “appear” to you as much worse 
than yours, as you “see reason to 
believe” it really is? Does is not 
‘appear’ to you just according to 
your belief respecting it? Is not 
the principle, then, on which your 
answer rests, evidently grounded in 
misapprehension. 

Should you write again, be 
pleased to inform me how you go 
to work, to make things “‘ appear” 
to yourself the reverse of what you 
“see evidence to believe” they real- 
ly are; and also assign a reason, 
why there is not as much danger 
in believing, that there are others 
more vile than yourself, as there 
would be in its @ppearing so to 
your own mind. 

A Country CLereyman. 

[To the above Defence, the following 
Reply was communicated to the Editor 
of the Christian Disciple ; but which, for 
reasons, koown to himself, he did not see 
{it to publish.— Epi. ] 

For the Christian Disciple. 

Mr. Eviror.—I regret that my au- 
swer to the Letter from one Clergyman 
to another, “has failed of convincing” 
the author of that letter ; since, if it had 
succeeded, it would have saved him, and 
me, and you, and your readers, consider- 
able time and trouble. But, as it is, a 
regard to what I view as a truth of some 
importance, induces me to solicit a place 
for the following lines, in your pages.— 
If I fail of convincing my Correspondent, 
I may possibly convince others. 

Yours, respectfully, Minimus. 


ANSWER TO THE LETTER oF “A 
COUNTR Y-CLERGY MAN.” 

Dear Sir—1 am happy in being 

totally ignorant of your person, and 

even your name; as it renders it 

impossible for me to write under 

the influence of personal prejudice 
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or partiality. Since you have as As to the first particular, IT be- 
entirely failed of convincing me, as lieve I can easily inform you how 


{ have of convincing you; | feel it I go to work to make two things 


a duty to both you and myself, to 
attempt an answer to your Letter. 


You seem to admit, that my an- 
swer to your first letter will stand, 
if it be correct to say, that “a per- 
son may really appear to himself as 
the chief of sinners, while he sees 
reason to believe he is not.” But, 
this principle, you say, you believe 
is “founded in misapprehension,” 
and misapprehensioh, arising from 
‘blending things together, which 
ought to be separately viewed.’ 

Upon reading the above, I ex- 
pected to see you next proceed to 
point out those things, distinct in 
themselves, which, in your opinion, 
I had blended. But, to my disap- 
pointment, instead of this, you only 
endeavoured to make it appear, 
that I had made a distinction be- 
tween two things, which you sup- 
pose to be one and the same, If I 
understand you, it is the main drift 
of your letter, to show, that for a 
person to see evidence to believe that 
others may be greater sinners than 
himself, is the same thing, precise- 
ly, a8 to appear to himself to be a 
Jess sinner than they. Though this 
was not what I expected; yet, of 
you had proved it, instead of mere- 
ly saying it, I should have been 
convinced. 

Here it only seems necessary for 
me.to.perform the task, which you 
set mein the close of your letter, 
and which is this :—‘“ Inform me 
how yon gote work to make things 
appear to yourself the reverse of 
what you see evidence to believe 
they really are,” and also, “ assign 
a reason why there is not as much 
danger in believing, that there are 
others more vile than yourself, as 
there would be in its appearing se 
to your own mind.”’ 


appear to me different, which I see 
it 
is only to view them at unequal dis- 
tances, and through different me- 
diums. When T view two men, the 
one at the distance of two rods, 
and the other at a distance of half 
a mile, they appear to me very dif- 
ferent im size; though I have evi- 
dence tobelieve them to be of equal 
size. ‘When I look at my paper 
with my naked eye, it appears to 
me white ; bat when T look at the 
same paper through my spectacles, 
it appears to me green; though I 
see evidence to believe, that there 
has been no change of colour in 
the paper. I grant that a propo- 
sifton cannot appear true to a per- 
son, while he believes it to be 
false; but an object may appear to 
him either greater, or less, than he 
sees evidence to believe it is.— 
Thus, a humble Christian, “being 
better acquainted with his own 
heart,than he can be with the hearts 
of others,” may appear to himself 
a creater sinner than others; while 
he sees evidence to believe tha 

his sins are really less than the sins 
of some others, who possess a larger 
capacity, and are favoured with a 
greater degree of knowledge. 


evidence to beiiere, are alike. 


I may now, without difficulty, as 
sign the reason, why it is less dan- 
gerous for one to believe others to 
be greater sinners than himself, 
than it is.to appear to himself a less 


sinner than others. There is no 
danger in. a person’s believing oth- 
ers 10 be greater simners than him- 
self, when such belief arises from 
a low estimate of his own capacity 
and knowledge ; but there may he 
great danger in a persoa’s appear- 
ang to himself a dass.sinner than 
others, when suchappearance arises 
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from a want of acquaintance with 
his own. heart, or an overweening 
estimate of his own goodness. 

I shall now close with a few mis- 
cellaneous observations upon differ- 
ent parts of your letter. 

You ask, whether a humble 
Christian, in company with the an- 
godly and profane, will not “ adore 
the goodness of God, which made 
him to differ?” Undoubtedly he 
will, and this in perfect consistency 
with his viewing his own sins to be 
greater than theirs; while he “ has 
more access to his own heart,” than 
to theirs, and duly considers the 
greater light, and the greater obli- 
gations to divine goodness, against 
which he has sinned. 

You repeat, that if humility leads 
men to view themselves as the chief 
af sinners, it must be of a deluding 
tendency. But why so, any more 
than the laws of vision, which make 
an object near at hand, appear lar- 
ger than an object of equal magni- 
tude at a distance ! 

In my answer to your second ob- 
jection, you represent me as con- 
ceding what I did not concede.— 
In quoting me, you left out the 
small, but important word, as: I 
said, “ This objection would be 
well founded, if it were maintained, 
that Christians view their own 
hearts, as, at all times, worse than 
the hearts of others.” Though 
Christians, when humble, always 
view their sins as greater than the 
sins of others ; yet they do not view 
themselves as always sinning.— 
They have evidence, that some of 
the exercises of their hearts, are 
holy ; which evidence justifies them 
in making a public profession of 


religion. 

You ask, “ Does not this evi- 
dence, resulting from holy affection, 
make it appear to the saint, that 
there is something better in his 
heart, than there was formerly, a 
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than there now is in the hearts of 
the impenitent?’’ I answer, yes : 
the saint, undoubtedly, views the 
holy exercises of his heart, as better 
than any of the exercises of the 
hearts of the unregenerate. But, 
then, I ask, in my tarn, how does 
this prevent the sinful exercises of 
the saint’s heart from appearing to 
him worse than any of the exercises 
of the impenitent? Of this one 
thing, you seem to be willingly ig- 
norant, that the heart of a saint is 
neither constaptly holy, nor con- 
stantly sinful—that holy and sinful 
exercises succeed each other in his 
heart, like light and darkness in 
the natural world, and never can 
co-exist. This being well under- 
stood, it is casy to see, that a Chris- 
ian may consistently profess relig- 
ion, while he appears in his own 
eyes, more and more vile, as his 
light and capacity increase, and his 
growing humility gives him an in- 
creasing sense of the turpitude and 
criminality of the sinful exercises 
of his heart. 

It is your opinion, ‘that if hu- 
mility makes a Christian appear to 
himself the vilest of sinners; then 
every one, who appears thus to him- 
self, has a right to conclude, that 
he is a very humble Christian.’— 
But this is altogether a mistake.— 
For mere coaviction of sin, without 
any humility, is sufficient to make 
a person appear to himself, as one 
of the vilest of sinners, and has pro- 
duced this effect upon thousands, 
antecedently to their being renew- 
ed and exercising one holy affec- 
tion. But true humility, which in- 
volves love to holiness and hatred 
to sin, renders one’s moral discern- 
ment more acute, and increases 
the sense which he has of his own 
vileness. 

You say, “I am unable to see, 
on what ground a person can be 
justified in using such language, 
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(viz. I appear to myself the vilest 
sinner in the werld) while he sees 
reason to believe the contrary.’’— 
But why you should be unable to 
see this, I cannot tell, unless, in 
your view, the expression, “I ap- 

to myself the vilest of sinners,” 
lechendaale the same as the ex- 
pression, “I believe myself to be 
the vilest of sinners.” But these 
two expressions may not be perfect- 
ly synonymous, in the apprehen- 
sion of every mind. While the 
saint often appears ,to himself the 
‘chief of sinners ;’ he knows that, 
in the sight of God, by whom ac- 
tions are weiched in a just balance, 
the sins of men are greater or less, 
in»proportion to the light they en- 
joy, and the consequent obligations 
they violate. 

You suppose I consider myself 
*3 having evidence to believe, that 
your heart is really worse than 
mine: This isa mistake. In or- 
der to have such evidence, I must 
know that your natural capacity 
and light are greater than mine; 
of which T am altogether unable to 
judge. This, I think, I have evi- 
dence to believe, that if either you, 
or f, should sey,‘ I have no sin,’ it 
would be self-deception ;’ and that, 
whet we sin, be it more or less, 
our sihs are great and aggravated, 
jast in proportion to the knowledge 
we have of trath, duty and obliga- 
tion. 

But, whether your capacity and 
tht are greater or less ; whether 
2 are a saint or an impenitent 
sinner, I believe that true humility 
has a direct tendency to make my 
heart, when sinful, appear to my- 
self, worse thaa yours. ; 


li 
y 


Praying that you may have a 
large measure of light, united with 
that humility which is before hon- 
our, Esubscribe, Rey. and dear Sir, 
your cordial friend, 

Mini cs. 
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CHRISTIAN NUMILITY. 

The followiog Extract, from the pri- 
vate Diary of the celebrated Brainerd, 
contains one of the finest pictures of 
genuine Christian humility any where 
to be met with: 

“God has made me willing,” says 
Mr. B. “to do any thing that I can 
do consistent with truth for the sake 
of peace, and that I might not be a 
stumbling and offence to others.— 
For this reason, I can cheerfully 
forego and give up, what I verily 
believe, after the most mature and 
impartial search, is my right in 
some instances. God has given 
me that disposition, that if this were 
the case, that a man has done mé 
a hundred injuries, and I (though 
ever so much provoked to it) have 
done him one, I feel disposed, and 
heartily willing, humbly to confess 
my fault to him, and on my knees 
to ask forgiveness of him, though, 
at the same time, he should justify 
himself in all the injuries he has 
done me, and should only make 
use of my humble confessions te 
blacken my character the more, 
and represent me as the only per- 
son guilty; yea, though he should, 
as it were, insult me, and say, he 
knew all this before, and that I wes 
making work for repentance.” 

ba 
Orvinations. 

The Rev. Levi Packaro has recent, 
ly been ordained over the Congregation- 
al Suciety in Spencer, Mass. Sermon by 
Rev, Mr, Ide of Medway. 

Ordained, in Poland, Me. Sept. {6, 
Rev. Jamzs P. Ricaarnson, over the 
first Cougregational Church and parish 
in that town. 

Orpination “out of course.” 
From the R. I. Religious Messenger. 
In Rehoboth, on the 12th September, 

Rev. Tuomas VERNON was ordained to 
the pastoral office of the Catholic Congre- 
gational Church and Society of that place. 
Introductory prayer by Rev. E. Fisk of 
Wrentham ; Sermon by Rev. J. Mata 
of Bristol; Ordaining Prayer by Rev. J. 
Wilson of Providence ; Charge by Rey. 
P. Andios of Berkley; Fellowship of 
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the Churches by Rev. S. B. 
of Sbherburu; Adare 
Congregation by Rey. VW. Cogswell of 
Dedham; Concluding Prayer by Rev. 
T. Williams of Attleborough.—{ Com | 


Pownsend 
s tothe Caurch and 
at 


ned, together 


The Ministers above nt 
withthe Rev. At 


rahumGushe of Dighton, 


the Rev. Sylvester Holmes of New-Bed- 
ford, and the Rev. 


W are, wi h their Delegates, compose d 


Jugustus B. Reed of 


the Council at this novel ordination.— 
"Fhese same ministers, with the exception 
of Rey. A. B. Reed, composed the eleri- 
eal part of the Exparte Council, which 
satin November last, and im their Re- 
sult say, “that it is expedient and nec- 
eesary, that the ministerial connexion be- 
tween the Rev. Otis Thompson and the 
Society, styled in their act of incorpora- 
tion, “The Catholic Congregational 
Church and Society in Rehoboth,” be 
dissolved, and four of whom, viz. the 
Rev. Messrs. Andros, Wilson, Mann and 
Williams, with delegates, composed the 
Exparte Council, which also convened 
jn November last, at the call of two ex- 
communicated persons, one brother un- 
der censure, and two others, and, in their 
Result, say, that * the Rev. Otis Thomp- 
son is hereby dismissed from his Pastoral 
Faets and 


relation to this Church.” See 


A> = 
“aay fe 


Documents, pp. 

Though the last named Council tock 
it upon them to dismiss the Rev. Otis 
Thompson from his Church against its 
consent, and’ against the voice of two 
thirds of its members; yet it seems that 
the ordaining Council, if the nbovestate- 
ment be correct, did not presume to or- 
dain Mr, Vernon as Pastor of the Con- 
gregational Church in Rehoboth, but 
only “ to the pastoral care of the Catho-. 
s 


ocie~ 


lie Congregational Church and 
ty. This sfy/e is given to the Socie/y, in 
their act of incorporation, probably, be- 
cause the Pastor and brethrew of the 
Church happeved to put their names to 
the Petition for the Act. This 


has no comexicen with the Church, oth- 


Society 


Po ry. 
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erwise than as members of the Church 
may be, and, with some exceptions, have 
been received as members of the Socie- 
ty. But the two bodies have ever acted 
separately, and kept separate Records. 
Whether this * Incorporated Society” 
was witheut a legal Minister, previously 
to the precipitate induetion of Mr. Ver- 
non, is a question, which a legal tribuna} 
will be competent to decide. 
a 


POSTRY. 


THE GRAVE. 
[px moNTGomERY.] 
rere is « calm for those that weep, 
A vest for weary pilgrims found— 
They softly lie, and sweetly sleep, 
Low im the ground. 


Tl 


The storm that wrecks the winter sky, 

No more disturbs their deep repose, 

Than Summer evening's latest sigh, 
That shuts the rose. 

I long to lay this painful head 

And aching heart beneath the soil— 

To slumber in that dreamless bed 
From all my toil. 

Whate'er thy lot—whioe’er thou be, 

Confess thy folly, kiss the rod, 

And in thy chastening sorrows see 
The band of Gop. 

A bruised reed he will not break, 

Affiictions all his children feel ; 

He wounds them for his mercy’s sake, 
He wounds to heal! 

Humbled beneath his mighty hand, 

Prostrate his providence adore ; 

Tis done! — Arise! He bids thee stard, 
To fall no more. 

Now, Traveller in the vale of tears ! 

To realms of everlasting light, 

Through time’s dark wilderness of years, 
Pursue thy flight. 

There is a calm for those who weep, 

A rest for weary pilgrims found! 

And while the mouldering ashes sleep, 
Low in the ground, 

The Soul of oricvin divine, 

Gon’s glorious image freed from clay, 

In heaven’ eternal sphere shall shine, 
A star of day. 

The Sew ie but a spark of fire, 

A transient meteor in the sky ; 

The Sot, immortal as its Sire, 
SHALL NEVER DIE. 











